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1 
Abstract 
 
The paper makes an attempt to provide an overview of philanthropy in India. On the one 
hand, it describes, though briefly, the historical growth of philanthropy and on the other hand 
it provides a contemporary picture as well. It also deals with the legal framework with which 
philanthropic institutions function in this country. Further, it provides a glimpse of the tax laws 
vis-à-vis donations (giving) and also discusses the legal status of the philanthropic 
institutions.  
 
Defining Philanthropy 
 
The modern Western understanding of the term ‘philanthropy’ emerged in the 18th century as 
the state and private individuals began to assume responsibility for the care and welfare of 
the less fortunate, a role traditionally held by religious authorities. Etymologically, 
philanthropy means love for man (mankind). More generically, the term signifies activities of 
voluntary giving and serving primarily for the benefit of others beyond one’s family, in other 
words for the larger public good. 
 
This broad definition is crucial, for philanthropy in India today reflects traditions and 
institutional structures of the diverse cultures and religions that shaped the sub-continent’s 
history before and after its independence in 1947. The definition of philanthropy used here 
enables meaningful, cross-cultural comparisons while at the same time encompassing 
understandings and practices particular to Indian society. 
 
The Indian word depicting the essence of philanthropy is daan1. Legally, the term charity is 
used. The social science research focuses more on philanthropy and voluntary action. As 
understood in this part of the world, charity is aimed at providing immediate relief to some 
lack or need. This commonly occurs in the shape of welfare disbursement, where people “in 
need” are typically provided with food, shelter or money. Whereas, philanthropy has the 
broader and long-term connotation of “social investing”. The shift towards social investing 
signifies that philanthropy would move beyond charity towards building human and social 
capital: it should invest in education, in enhancing social and economic opportunities for 
those who are less privileged, and in building strong organizations to address social ills. In 
other words, the “philanthropy” as used here is about ‘teaching people how to fish’, as 
opposed to ‘giving people fish to eat’. Philanthropy for social investment has a longer 
gestation period, and is more difficult to undertake than charity. (AKDN,5) 
 
It would be pertinent to unfold the term philanthropy in various forms that it is understood and 
practiced in the country. One form of philanthropy is ‘giving’ for a specific purpose usually for 
relief, welfare, promotion and/or conservation of art and culture. The other form is 
represented by the philanthropic institutions that commit themselves to innovating, 
developing and supporting mechanisms to explore and promote ‘giving’ on the one hand and 
function as intermediaries to provide support to needy organizations working towards larger 
public good. The later one works on long term agenda and believes strongly in sustained 
efforts. The paper first takes up the institutionalized philanthropy followed by ‘giving’ for 
elaborate discussion. 
 
Indigenous Philanthropy 
 
The Indian concept of philanthropy arose from two quite different historical currents – a 
strong tradition of religious charity and a history of patronage practiced by the royalty and the 
wealthy to advance the work of those considered having artistic or intellectual promise. 
 
                                                          
1 Daan: Hindi language term for charity. 
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The term ‘indigenous philanthropy’ “recognizes that the primary investors in society – those 
who channel their human and capital resources where their efforts will give meaningful social 
returns – must ultimately come from within. It also acknowledges the central role that 
participatory, citizen-led initiatives play in effective development and the strengthening of civil 
society. Finally it reflects the need to foster co-operation and mutual understanding between 
the three sectors – business, citizen and government – to achieve sustainable social 
development. (ibid, 3) 
 
It is increasingly recognized that a society’s capacity to shift from relief and welfare to 
comprehensive social development – from charity to social investing – is closely related to 
the credibility and effectiveness of philanthropy-receiving institutions. Credibility and 
effectiveness must, in turn, be built upon and sustained by a largely indigenous base. India’s 
rich culture of voluntary action and philanthropy needs to be appropriately tapped by civil 
society organizations committed to building a just world for all citizens of the country. 
 
India’s indigenous philanthropists include both individual and corporate givers, who have 
donated/contributed money, goods or time to benefit others. Several schools, hospitals, 
widow homes, lepers’ homes, travellers’ rest houses across the country have been built by 
individual philanthropists. Many of such institutions are more than a hundred years old. The 
family of the Tatas established India’s first grant making organization in 1902, much before 
the Rockefeller family of USA founded their now globally famous foundation. 
 
The Backdrop 
 
During the freedom struggle, philanthropy and voluntary action took institutional forms and 
led to establishment of various organizations with the object of dedicating themselves to 
larger public good. It may be debated that this is the period when philanthropy and charity 
took different routes. The Indian law discusses two forms of voluntary action namely, for 
‘charitable purposes’ and ‘religious purposes’. Institutions registered for pursuing either or 
both purposes get privileges including tax exemptions, tax rebates and certain privileges 
under specific regulations. Within the above-cited definition, the charitable organizations may 
be seen as the philanthropic organizations, which do not pursue religious objects, as most 
significant component of the civil society in India. Such philanthropic organizations are also 
known as ‘Non-Governmental Organizations (NGOs)’, or Non-Profit Organizations (NPOs), 
or Voluntary Organizations (VOs) and many other such terms – all for larger public good as 
their object. (Singh, 11) 
 
We need to note in the above context that it is immensely difficult to separate charity, 
philanthropy and voluntary action from each other. Somehow people interpret the terms 
charity and philanthropy in monetary terms whereas the voluntary action constitutes the 
‘action’ part where money is incidental. Whereas, at least in India, I find the three terms more 
merged than separate and would like to think aloud that usage of such terms is in fact more 
an issue of orientation than anything else. It reminds me of the story of six blind men 
describing an elephant as per their respective perceptions. 
 
Religious Philanthropy 
 
In the Indian tradition from ancient times philanthropy has been strongly linked to religion. 
The concepts of daana and dakshina2 in Hinduism, Bhiksha3 in Buddhism were central to the 
practice of philanthropy. Similarly in Islam, the philanthropic concepts of Zakat (prescribed 
offering) and Sadaqaat (voluntary offerings) are religious in nature. 
 
                                                          
2 Means gift generally given to saints 
3 Means gift generally given to monks 
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The term daana occurs repeatedly in the Rigveda (epic written in 1500 B.C.). In its broadest 
sense it means unilateral gift giving. It denotes not only monetary endowments and gifts to 
monks and Brahmins but also alms to beggars or needy travellers. Donations for the 
construction of temples, vihaars4, bhikshu-grihas5, rest houses, wells and other works of 
public welfare are also called daana. Though during the Vedic period, daana was more or 
less confined to the occasions of big sacrifices patronized by chieftains or kings, in the post-
Vedic period daana became a much more prevalent practice among the common people. 
 
The Buddhist and Jain movements from the 6th century onwards gave rise to a large number 
of renouncers and wandering mendicants who lived exclusively on alms. Such alms are 
called bhiksha and not daana. There are extensive descriptions of the typology and norms of 
daana in early Buddhist as well as Vedic and post-Vedic literature. For example, the 
Buddhist literature talks of dhammadanam (gift of spiritual blessings) and aamisadaanam 
(gift of temporal blessings). 
 
In the Islamic tradition, charity includes voluntary offerings (sadaquaat), legally prescribed 
ones (zakaat) and good treatment of parents, orphans and the elderly. A summary of Islam’s 
moral code on charity is given in the Quran’s 17th surah (23-29). “The lord has decreed 
kindness to parents. Give the kinsman his due and the needy and the wayfarer. Come not 
near the wealth of the orphan”. According to the Islamic tradition, God is omnipotent and 
human beings not only receive God’s mercy but are also in danger of incurring his wrath. 
Hence a believer needs to serve God regularly by means of good works and giving (Kapoor 
& Sharma, 4). 
 
The root of Islamic as well as Christian notion of charity is found in Hebrew thought, which 
itself was influenced by the Babylonian, Egyptian and other cultures of the Near East. The 
term charity is later incarnation of justice in the Christian tradition. The Hebrew term Aheb 
and the Greek term Agape denote theologically divine love; God’s love for human beings and 
vice versa, and love among human beings. One’s love for other people is a reflection of 
one’s love for God. The moral obligation arising from such theological and societal 
relationship can be seen as one of the motivating forces behind the institutional form of gift 
giving. “He who is kind to the poor lends to the lord and he will reward him for what he has 
done” (Proverb 19:7, the Bible). Apart from general charity, the New Testament prescribes 
that all believers must offer ten percent of their income as a measure of gratitude to God. 
This spirit is also found in some of the Islamic communities like the Dawoodi Bohras, largely 
concentrated in Rajasthan, Gujarat and Mumbai. 
 
An element of social justice in the institutionalized form of gift giving was prevalent in the 
Greek as well as the Hebrew tradition. In Judaism, the highest form of charity is not to give 
alms but to help the poor rehabilitate themselves by lending them money, taking them into 
partnership or employing them. Charity or the act of giving was not to undermine the dignity 
and self respect of the recipient of the gift. This element was very important in the Old 
Testament and early Christianity. Among the Shia sect of Islam, as well as among the Sufi 
movement in India, the concept of philanthropy was institutionalized on the priorities of social 
justice and reciprocity. It is common proverb that ‘if a man shuts his ear to the cry of the poor 
he too will cry and not be answered’. It is also said that a gift given in secret soothes anger 
and when justice is done, it brings joy to the righteous but terror to the evil-doers. 
 
                                                          
4 Means abode of the monks 
5 Place for staying of the monks & the saints 
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Expressions of Religious Philanthropy in India 
 
Traditional expressions of religious philanthropy in India have been the establishment of 
temples, mathas (saints’ abodes), pathashalas (schools), madrasas (Islamic religious 
schools), dharmashalas (sheds for travellers), gaushalas (cowsheds), community halls, 
dispensaries and hospitals, construction of wells, ponds and roads, feeding poor through 
kitchens in temples or on special occasions. In ancient and medieval Hindu society, the 
temple was not only the center of religious and welfare activities, but also had a pathsala 
attached to it, and often had guilds of artisans who imparted vocational training to 
apprentices. In the last few centuries, however, a disjunction of these educational and 
vocational activities from the temple has taken place. (ibid,7) 
 
The forms that religious philanthropy has taken in recent times in India are numerous. A 
large number of religious denominations, sects and cults with sizeable following have come 
into existence, reflecting the need for ideological guidance among people in modern society. 
The religious streams, in particular, have been more responsive to the social, developmental 
and psychological demands of modern society, characterized more than anything else by the 
rapid pace of socio-economic change. These new developments have been superimposed 
upon the diverse forms of religious philanthropy, which continue to exist since ancient times. 
 
Among the Hindu and related religious streams, the Tirupati Devasthanam, the Ramakrisna 
Mission, the Sathya Sai Seva Organization, the Arya Samaj, the Swadhyaya Movement, the 
Radhasoami Satsang, Dayalbagh, the Brahmakumaris, the Aurobindo Ashram, the 
Swaminarayan Mandal and the Nirankari Mission are some of the prominent examples of 
institutions and movements that have taken up activities for social welfare and development 
in an organized way. The Sikhs have carried out welfare and development activities in a big 
way through their Sri Gurudwara Prabhandhak Committee and local committees spread 
across the country. 
 
Christian missionaries have been active in India for nearly two centuries and have 
contributed greatly in the spheres of education, medical assistance primarily among the tribal 
populations, especially in remote areas. The work of Mother Teresa’s Missionaries of Charity 
has received global recognition. The missionaries run India’s most popular schools and 
colleges.  There are a large number of Muslim wakf properties in most states of India, but 
there are few social welfare or development activities, other than the running of madrasas, 
which Muslim wakf have taken up. 
 
Religious Philanthropy: Legal Framework  
 
The history of legal regulations related to religious institutions in India is outlined below. In 
general, there are few central laws that provide for control over religious institutions and their 
properties and funds at the All India level. State level enactments in this regard are more 
important. Also, the various laws provide for control primarily over the Hindu religious 
institutions, and to a lesser extent over Muslim religious institutions and wakfs. There is 
minimum state control over Christian churches, which are run as organized corporations and 
are controlled by their higher religious authorities. 
 
During ancient times temples and mathas received the patronage of Hindu kings, noblemen 
and wealthy people, who endowed temples with landed property in order to receive religious 
blessings and merit. This system of patronage, however, declined during the medieval 
period. The situation further deteriorated with time and the properties were increasingly 
misused and considered as private property by many of the temple priests and heads of 
mathas.  
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In order to safeguard the religious institutions from abuse and exploitation, the then British 
Government passed the following Acts – 
 
♦ Regulation 19 of 1810 for Bengal province 
♦ Regulation 7 of 1817  for Madras province 
♦ Regulation 17 of 1927 for Bombay province. 
 
However, in 1863, following a policy of non-interference in religious institutions, the Religious 
Endowment Acts was passed to transfer control of religious endowments from the Board of 
Revenue to trustees or other managers of religious institutions such as temples or mosques. 
The provision was also made for the filing of suits, by any interested individual, against the 
trustees for breach of trust. 
 
The Charitable and Religious Trusts Act, 1920, enabled interested individuals to apply to a 
competent court to get information about a trust and to get its accounts examined and 
audited. The court could also direct the trustees on certain matters. 
 
The next major development in this area was the enactment by the Madras Legislature of the 
Madras Hindu Religious Endowment Act, 1925, which was amended several times and 
finally replaced by the Madras Hindu Religious/Charitable Endowments Act, 1959. These 
Acts were the basis for most of the States for passing similar Acts. For instance, the 
government of Madhya Pradesh passed a Public Trust Act in 1951 for trusts having public, 
religious or charitable purposes. It covers temples, mosques, churches, wakfs and other 
religious/charitable endowments. Three States, namely, West Bengal, Punjab and Haryana 
have so far not enacted such Acts. There are some states like Andhra Pradesh, 
Maharashtra, Madhya Pradesh, Gujarat, Karnataka where legislation has been enacted for 
dealing not only with Hindu but also with Christian, Muslim, Jain and other endowments 
connected with non-Hindu religions followed in India. (ibid,9) 
 
Institutionalized Philanthropy 
 
In India, the guiding expression behind philanthropy or voluntary action, has been - 
‘charitable purpose’, defined for the first time in the Charitable Endowments Act 1890 (Act 
No. VI of 1890). Section 2 of that Act defined ‘charitable purposes’ as including “relief of the 
poor, education, medical relief and the advancement of any other object of general public 
utility but not including a purpose which relates exclusively to religious teaching or worship’. 
However, it may be noted that the legal conception of charitable purposes has developed 
according to popular notions in India. It is no doubt true that a precise and complete definition 
of ‘charity’ in the legal sense is difficult to frame. It has however been held that the most 
comprehensive and carefully drawn definition is that “it is a gift to be applied consistently with 
existing laws for the benefit of an indefinite number of persons by bringing their hearts under 
the influence of education or religion by relieving their bodies from disease, suffering or 
constraint, by assisting them to establish themselves for life or by reacting or maintaining 
public buildings or works or otherwise lessening the burdens of Government6”.  
 
Under the above definition, an organization formed for charitable purposes is registerable. 
The essential factor to determine whether it is a charity or not would be whether there is any 
private gain by setting up the institution. An organization formed for the purpose of merely 
benefiting its own members, though it may be to the public advantage that its members 
should be benefited by being educated or having their aesthetic tastes improved, would not 
be one for charitable purpose7. However, if the benefit offered to the members is merely 
incidental to the promotion of the charitable purpose, the later is not vitiated. 
                                                          
6 (Ramaswami v Aiyaswami, AIR 1960 Mad 467). 
7 (C.I.T v Yorkshire Agricultural Society, 13 TC 58). 
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The Societies Registration Act 1860, the Indian Trusts Act 1882 and the Section 25 of the 
Indian Companies Act 1956 are the three major enactments which fulfill the legal 
requirements of not-for-profit, voluntary, philanthropic organizations created for larger public 
good. Other major Acts, viz., the Cooperative Societies Act of 1904 and the Indian Trade 
Union Act of 1926 help creation of cooperatives and trade unions respectively, which are for 
benefit of their members and certainly not for the larger public benefit. Though they too are 
not-for-profit entities in their spirit and operations. Similarly, the Acts on Wakf focus on the 
benefit of people belonging to one community of a particular religion. Other Acts affecting the 
religious endowments focus on the religious activities of such organizations. 
 
Within the above legal framework, Indian organizations created for “charitable purposes” are 
also known as societies, public trusts, voluntary organizations, non-governmental 
organizations (NGOs), nonprofit organizations (NPOs), philanthropic organizations, 
foundations and so on. All such organizations are essentially committed to larger public good 
howsoever different they may be in their approaches and methodologies, defining their 
mission and vision as well as differ in their structure and operations. This, however, does not 
ignore the fact that various terms have by and large categorized the organizations on the 
basis of their registration process or operations, or purposes or structure. We have 
grassroots level organizations that are simply referred to as NGOs whereas indigenous grant 
making organizations are known as the foundations. Though, incidentally, an NGO and a 
foundation both may be registered under the same act. 
 
Trusts in their modern form have existed in India since the late 19th century when the great 
Jamsetji Tata set up the J.N.Tata Endowment in 1892 to give scholarships for higher studies 
abroad, and the first major Indian foundation – the N.M.Wadia Foundation was set up in 
1909, predating even the great foundations in the west – the Ford, Carnegie, Rockefeller and 
Russel Sage Foundations. Private philanthropy through trusts and foundations has 
contributed much to India’s progress. Yet, the story of Indian philanthropy has never been 
told, and the world of Indian trusts and foundations has excited hardly any interest or 
attention from either the public or policy makers. But, part of the blame lies with the 
philanthropic sector itself. Trusts as a whole have not sought to increase their visibility; they 
do not even see themselves as a community with shared interests and concerns. 
 
Almost 85% of the trusts are religious trusts that have to use their funds strictly for achieving 
religious objectives. Of the non-religious trusts, a vast majority have very low incomes 
amounting to only a few hundred US dollars. According to the Comptroller & Auditor 
General’s Report (No. 5, 1991-95) as of March 1992, of the 72129 trusts in India, 
approximately half, i.e. 39485 had incomes below the taxable limit. An equally large number, 
31775 had incomes between the taxable limits and approximately USD 10,000. Only 869 had 
incomes above USD 10,000 per annum. 
 
Tax Treatment Under the Indian Income Tax Act 1961 
 
Indian Income Tax Act 1961 provides various exemptions from taxation on income from 
nonprofit organizations (includes trusts, foundations, voluntary organizations and so on 
created for charitable/religious purposes). Various sections of the Act providing such 
exemptions are being dealt with here. It is important to note here that the Act classifies such 
registered societies as “association of persons” and thus, the procedures and rates of 
taxation are the same as applicable in the case of individual assessments. 
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Income of a Society (trust/Section 25 company): The income of a society may include – 
 
1. Subscription from members 
2. Donations or voluntary contributions from members or others, other than corpus 
donation 
3. Income from the trust property of the society 
4. Return on investments 
5. Sale of goods produced by beneficiaries 
6. Any other source (from within the country or from outside the country sources) 
7. Foreign contribution 
 
Section 139 (4A) of the Indian Income Tax Act 1961, provides that any person in receipt of 
income from property held under trust or any other legal obligation wholly for charitable or 
religious purposes or in part only for such purposes or, in case of income being voluntary 
contributions referred to in Section 2 (24) shall, if the total income in respect of which he is 
assessable as a representative assessee, exceeds the maximum amount which is not 
chargeable to income tax, furnish a return of such income of the previous year in the 
prescribed form and verified in the prescribed manner. The total income for this purpose has 
to be computed under the Act without giving effect to the provisions of Section 11 and 12. 
 
Section 10 through 13 of the Act defines organizations eligible for tax-exempt status 
generally as “religious and charitable organizations”.  These organizations fall into two 
groups – (1) organizations that are totally exempt from taxation due to their nonprofit status, 
and (2) organizations that can acquire income tax exemptions if they satisfy certain 
requirements. The first group includes : 
 
♦ Scientific and research organizations 
♦ Universities, colleges or other educational institutions pursuing exclusively 
educational purposes 
♦ Hospitals or medical institutes that are not profit making and exist solely for the 
provision of medical care to suffering persons 
♦ Organizations exclusively promoting sport like cricket, hockey, football, etc. 
♦ Organizations existing solely for the protection or encouragement of khadi and 
village industries registered with the Khadi8 and Village Industries Commission 
(KVIC). 
 
Those mentioned above are fully exempted from income tax as long as they continue and 
apply all of their income to these objects. 
 
Application of Income by Charitable / Religious Trusts 
 
The Indian Income Tax Act 1962 provides exemptions to registered societies 
(societies/trusts/foundations/ company under Section 25) which are created and operate for 
charitable or religious purposes. From the view of the Income Tax Act 1961 (as amended by 
the Finance Act of 1983), Section 2 (15), charitable purposes include ‘relief of the poor, 
education, medical relief and advancement of any other object of public utility’.  
 
Tax Exemptions to Religious Institutions 
 
The Indian Income Tax Act 1961 is also applicable in the same manner to religious 
institutions as to charitable organizations. 
 
                                                          
8 Hand woven cotton fabric 
 Centre of Philanthropy and Nonprofit Studies  Working Paper No. CPNS9 
 
8 
Religious Purposes 
 
The expressions ‘religious purposes’ and ‘charitable purposes’ carry similar meanings for the 
taxation purposes when both terms are used to signify their objects for the public or for a 
section of the public. Any society / trust while carrying out its objects for religious or 
charitable purposes is entitled for tax exemptions provided it satisfies other requirements 
mentioned in the Act. 
 
Religious and Charitable Endowments 
 
A religious endowment is one, which has for its object the establishment, maintenance, or 
worship of an idol or deity, or any object or purpose subservient to religion. A religious 
endowment may be public or private. A public religious endowment is dedication of property 
for the use or benefit of the public. A private religious endowment is the dedication of the 
property for the worship of a family God in which public are not interested. A charitable 
endowment is one, which has for its objects the benefit of the public or of mankind. What is 
to be noted that there might be a private trust for religious purposes, but there can be no 
private charitable trust. 
 
Public Temples 
 
A public temple is one where a considerable portion of the public or a section thereof has a 
beneficial interest. In respect of the public temple, the law is well settled that the true 
beneficiaries of religious endowments are not the idols but the worshippers and the purpose 
of the endowment is the maintenance on that worship for the benefit of the worshippers. 
 
Wakf 
 
Wakf means the permanent dedication of any property by a person professing the 
mussalman (Islamic) faith for any purpose recognized by the Islamic law as religious, pious 
or charitable. Thus, the dedication must be permanent and the subject of the wakf may be 
any property.  
 
Business Activities of Societies / Trusts 
 
If a business is held under trust or other legal obligation to apply its income for promotion of 
an object of general public utility or it is carried out for the purpose of earning profit to be 
utilized exclusively for carrying out such charitable purpose, the organization can still retain 
its tax exemption. Section 11 (4) of the Indian Income Tax Act 1961 deals in the trust 
property for such organizations. Following amendment in the Act in 1991, the provisions of 
section 11 (1) or 11 (2) or 11 (3) or 11 (3A) shall not apply for assessment years 1992-93, in 
relation to any income of a trust or an institution, being profit and gains of business, unless 
the business is incidental to the attainment of the objectives of the trust or institution, and 
such trust or institution in respect of such business maintains separate books of accounts. 
 
Tax Treatment to Voluntary Contributions (Giving) 
 
Voluntary contributions, giving, received by a trust created wholly for charitable or religious 
purposes (not meant for the corpus) shall be deemed to be income of the trust subject to 
exemption under section 11. Income in the form of voluntary contribution made with a 
specific direction that they shall form part of the corpus of the trust will be excluded from the 
total income of the trust under section 11 (1)(d). Voluntary contribution will be included in the 
total income of the trust only if it loses exemptions U/S 11. This is consequential to inclusion 
of voluntary contributions in the definition of income U/S 2 (24). It may be noted that income 
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by way of voluntary contribution received by private religious trusts will not be exempt from 
tax. 
 
Section 80 (G) : Donors, whether individuals, associations, companies, etc., are entitled to a 
deduction, in computing their total income, if they make a donation to an organization 
enjoying exemption under this section of the Act. 50% of such contributions is deductible 
from income of the donor under this section of the Act. 
 
Section 35 AC : Contribution(s) made to a project or scheme notified as an eligible project or 
scheme for the purpose of Section 35 AC of the Indian Income Tax Act 1961 entitles the 
donor to a 100% deduction of the amount contributed for such purpose. 
 
Section 35 CCA : This sub-section provides deduction of sums paid by an assessee to any 
association or institution to be used for carrying out any programme of rural development 
and/or an association or institution which has as its object the training of persons for 
implementation of a rural development programme. Similar exemption is provided under 
section 35 CCB for contributions made to programmes of conservation of natural resources. 
 
Tax Treatment of Foreign Contribution(s) 
 
Any association having a definite cultural, economic, educational, religious or social 
programme may accept foreign contributions provided they are registered with the Central 
Government in accordance with the rules laid down under the Foreign Contribution 
(Regulation) Act, 1976, and agrees to receive such foreign contributions only through such 
one of the branches of a bank as it may specify in its application. Intimation to the Central 
Government as to the amount of each foreign contribution received by it, the source from 
which and the manner in which such foreign contribution was utilized by it must also be 
given. 
 
Status of International Organizations operating in India 
 
International organizations for promoting philanthropy have to acquire permission from the 
Reserve Bank Of India. They also have to register themselves with the Department of 
Economic Affairs under the Ministry of Finance, Government of India, in case they give direct 
grants in the country. 
  
Giving 
 
Very recently, the Indian Centre for Philanthropy commissioned a survey to map giving in the 
country. It has published the findings in their newsletter, Number 21, July-August 2001. The 
survey was carried out in urban India and efforts were made to ensure representation from 
all the geographical zones – North, South, West, Central and the Gangetic Plains. Following 
are the key findings of the survey and being presented here as it has been done in their 
newsletter: 
 
How much? 
 
96% of upper and middle class households in urban India donate for a charitable purpose. 
The total amount donated is Rs. 16.16 billion (US$ 400 million). 
 
To whom? 
 
89% of households donate to individuals, a total amount of Rs. 8.05 billion (49% of the total 
donation). 53% of the amount donated by each individual goes to known people (relatives – 
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37% and friends – 16%). The remaining goes to beggars (24%), victims of calamity (17%) 
and others which includes dependants such as servants (7%). 
 
87% of households donate to religious organizations, a total amount of Rs. 4.76 billion 
(29.5% of their total giving). 
 
51% of households donate to other organizations, a total of Rs.3.35 billion (20% of the total 
giving). 
 
Giving by Different Religious Communities 
 
Hindu and Jain communities, which together constitute 88% of the universe (sample), 
contribute Rs. 14.3 billion (89%) to the total giving. 
 
Muslims with 6% of the universe contribute Rs.0.86 billion (5%) of the total giving. 
 
Christians with 2% of the universe population contribute Rs.0.49billion (3%) of the total 
giving. 
 
Sikhs with 2% of the sample contribute Rs.0.34 billion (2%) to the total giving. 
 
But in terms of average annual donation, Christians take the lead followed by Hindu/Jains; 
Sikhs, and then Muslims. Christians also give the highest average annual giving to other 
organizations, i.e. non-religious ones. (Rs. 257) 
 
For what purpose? 
 
Religious organizations 
 
Asked what purpose they think their donations to religious organizations would be put to, the 
responses were as follows: 
 
43% believe that their donation will be used for developing physical infrastructure. 
28% believe that it would be used for supporting the priests 
And about 38% believed it would be used to support some social purpose including health 
and educational activities. 
The most popular purpose for which money is donated is to relieve distress of victims of 
calamity, 21% donating for this purpose. 
 
The ranking of other causes according to the proportion of those ‘giving’ was as given in the 
table below: 
 
Rank Purpose % giving 
1 Social service & welfare of victims & family members of war/terrorism 
– for both 
18 
2 Culture & arts 8 
3 Education & research 7 
4 Health 5 
5 Environment 1.2 
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Emerging Trends 
 
Philanthropy as ‘social investment’ defined itself in the light of major economic changes 
experienced in the early 1990s and still going on quite strongly. At this juncture, according to 
Sood (p.5) several disparate factors recommend for ‘social investment’, such as (i) strong 
growth in the Indian economy since its liberalization, (ii) the de-emphasis of the government-
owned public sector for many social services, and (iii) continuing restrictions on eligibility and 
use of international funding for private, not-for-profit organizations. Further, he says that 
social investment is emerging as a new means of promoting social and economic growth by 
combining two traditionally diverse uses of capital : (i) investments ventured for future 
financial gains and (ii) philanthropic charity, including grants-in-aid, endowments and other 
pure ‘gifts’. (Sood,  5) 
 
Social investment may therefore be broadly defined as investment activity seeking to achieve 
a dual objective: financial as well as social returns on initial capital ventured. Having, by 
definition, these two yardsticks for success, social investment enterprises are also 
sometimes referred to as ‘dual bottom-line companies’. (ibid, 7) 
 
It is interesting to note a growth of a fund raising IT enabled organization in India. The 
organization called GIVE Foundation is based in Ahmendabad and facilitates on-line giving 
to welfare and development issues. In the financial year 2000-2001, of the total funds raised, 
Rs. 17.5 Lacs (US$ approx. 400,000) or 18% were purely raised online, Rs. 22.2 Lac or 23 
% were raised primarily through online solicitation but executed offline, and Rs. 57.8 lacs or 
59% of the funds came in from offline credit card, ATM donations, corporate payroll 
deductions, etc. All these are new to this country. (Give Foundation, Annual Report, 2001,3) 
 
Many of the pioneering IT industries have formed their own foundations (trusts) to work in the 
fields of human welfare and development. Such IT leaders are often known as the social 
entrepreneurs. This lot of young professionals has their own ideology set to help the process 
of eradication of poverty from their motherland. They are professing output and result 
oriented initiatives defined within a time frame. It becomes easier for them to establish their 
own foundations and pursue their objects rather than fund and support other organizations 
without keeping any finger on the process. 
 
Another area of philanthropy, which has been brought into limelight, is the diaspora 
philanthropy. Since long Indians residing abroad have been helping the communities back 
home but since the early 1990s the profile and magnitude of diaspora philanthropy has 
undergone tremendous change. According to a non-resident Indian entrepreneur (based in 
the US) Jayesh Parekh: Diaspora philanthropy is a concept conceived by social and 
developmental activists. It includes the idea of promoting India as a destination for financial 
resources needed for its developmental needs. 
 
Asha For Education, established in 1991 in the USA, raised US$ 177543 and disbursed US$ 
107837 to Indian organizations. Similarly, CRY Inc. raised around US$800000 in the year 
2000 to support children’s issues in India. There are more than 200 such foundations abroad 
which are raising money to provide support to the organizations based in India working in the 
fields of welfare and development. 
 
The new economy, social entrepreneurship, venture capital, e-philanthropy and certainly the 
rising concept of corporate social responsibility are some of the terms and factors which 
appear promising and it seems that when they will mature the Indian society will have 
enough monetary and human resources, as philanthropy does incorporate sharing of skills 
too, to tackle the growing social and environmental problems that are looming large over the 
sky covering India. 
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